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Die existenzial-ontologische Verfassung der

Daseinsganzheit griindet in der Zeitlichkeit. ...
Fuhrt ein Weg von der urspringlich2aitzum
Sinn desSein®

The existenzial-ontological constitution of the
whole of Dasein is grounded in temporality. ...
Is there a path from originatymeto the
meaning obeing?
Martin HeideggefSein und Zeil927
penultimate sentence
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Being Time Space:
Heidegger’s Casting of World

0. Abstract

This essay gives an exposition of Heidegger’'s thieking on being,
time and space, showing how each eventuates apgedprfrom the
Ereignis (propriation). Three talks are drawn up@dnme and Being’
(1962), ‘Building Dwelling Thinking’ (1951), and fie Thing’ (1950).
Heidegger shows that both being and time are giwerpropriation,
whereby the one gift, being, is ‘aufgehoben’ in thdt of four-
dimensional time. Space is then ‘spaced’ (eingetgmly within the
three-dimensional time-clearing through the medratf certain erected
things (Bauten) that, as places, allow a site p@acs to be spaced. In the
final section, the essay ventures beyond Heideggasting of world as
fourfold, to recast it asarouselof the world around the abyss.

1. Being means time

Heidegger became the thinker we know as Heideggerolicing that

the implicit meaning of being presupposed througltbe entire history
of philosophy is ‘presence’ or, more precisely,afgting presence’
(standige Anwesenheit). This meaning is not hiseiridon, nor is his
assertion that the question concerning being has b® core question
of philosophy from the very start. His famous 1%p0s magnum$Sein

und Zeit seeks the very meaning of being, and gets aasfamfolding

the ontological structure of Dasein’s existencecaie (Sorge), whose
structure, in turn, is embedded in three-dimengioteamporality

(Zeitlichkeit). According to Heidegger’'s own assesst, Sein und Zeit
Is a flawed work that was never completed. Thatidesome to claim
glibly that Heidegger ‘abandoned’ the project @fmrating the meaning
of being as time, but this is not so. Instead, && the necessity of
asking the question concerning the meaning of bawigfrom and via

! Many thanks to Rafael Capurro and Astrid Nettlingihsightful comments.

© Michael Eldred 2013-14



6 Being Time Space

Dasein’s existence, nor from that concerning thanimg of the being of
beings, as metaphysics had always done, but ohg@ske meaning of
being itself, as such. And the answer to this goestemains ‘time’, but
now thought in a different, even more radical whgrt was already
accomplished irSein und ZeitTo be radical means to go back to the
root, and in this case, the root is not a groursl,itahas been in
metaphysics, but an Abgrund, an abyss, a gapingntha

In his 1962 talk, ‘Zeit und Seif’,Heidegger seeks to show how to
understand being itself starting from the innocustagement, ‘Es gibt
Sein’, normally rendered in English as ‘There ignge, but more
literally, ‘It gives being’. This alternative, ‘aetetic® way of saying is
Important because, strictly speaking, omlybeing ‘is’, but not being
itself. Heidegger takes his cue from the Germanguage, and
capitalizes the Es (It) into a mysterious It thateg being itself. The
mystery of the It is usually enough to put off masetaphysically
disposed philosophers and scientists, who impjiat explicitly take
the meaning of being as read, as trivial. The nmgpf being itself,
however, is easily made out to be ‘Anwesen’, ‘pnegé because this
has always been tacitly presupposed by the enthi#gosophical
tradition, even though metaphysical thinking hawagk implicitly
thought only the presence of beings, and thus #tend-presence
(Anwesenlassen) of beings rather than presencingvésen) itself.

2 Heidegger, M. ‘Zeit und Sein’ idur Sache des DenkeNsemeyer, Tiilbingen

1976, hereafter referred to as ZS: with page number

Cf. Capurro, Rafael & John Holgate (eddgssages and Messengers.
Angeletics as an Approach to the PhenomenologyuofrunicatiorFink,
Munich 2011.

Richard Capobianco thoroughly confuses being waiindgs and Anwesen
(presencing) with the Anwesenlassen (letting-preseaf beings in his paper
on Heidegger’s 1962 lecture. He writes e.g., “TBaing itself is the ‘letting’ of
beings in their full ‘look’ €1d0¢, beingness) was always implicitly conveyed in
his earlier indications / th&ein selbsis the emerging, arising, appearing of
beings ¢vo1g)...” (‘Heidegger and the Greek Experience of NexddiY X1Z-
Being’ ExistentiaVol. XXIl 2012 pp.177-186, here pp.177f). Beingdilf,
namely, is thought by Heideggedependentlpf beings, who thus departs
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Metaphysics’ hallmark is that it thinks being omhyrelation to beings,
l.e. the beingness of beings (Seiendheit des Semndhus ‘It gives
being’ means ‘It gives presence’ and further, ‘lveg the letting-
presence of presents’. Hereafter, when you reaididband ‘beings’ in
Heidegger’s thinking, you must always think ‘presieg’ and ‘presents’
as that which is present (Anwesendes).

The giving of presence, however, holds onto itsednenoyxn (from
the verbemey el meaning in one of its significations ‘to keep Imold
back, Lat. inhibere’). Presence itself thus holtd®lf back in hiding
whilst letting presents presence. They presence thg present
themselves in various guises, each of which hasn beseen
metaphysically in different historical epochs, sty with Plato’s
famous1déa,, meaning literally ‘look’ or ‘sight’, through Aristle’s
obola (substance, or literally: beingness) angpysia (energy, at-
work-ness) to Leinbiz’ monad, Kant’'s Gegenstanddah (objectivity),
and beyond. In each historical epoch there haven bdifferent,
overlapping casts of the being of beings, or thes@ncing of presents,
that present themselves historicalps this or that in different
metaphysical guises that define each epoch. ashs the hermeneutic
As through which an historical world takes shape isnunderstood and,
as explicitly expounded, it is the apophantic Ardeg a metaphysical
Gestalt of the being of beings, such as the Platéshéa or modern
science’s objectivity of the object for the subjddieanwhile, presence
itself holds itself back, thus disqguising itself favour of the guises in
which beings present themselves historically. Tiweng that gives each
epoch of the presencing of presents is thus a 13gndi Geschick, that
defines history (Geschichte) from the It that sernidss understanding
of history from the sendings of an It that sends firesencing of
presents in various guises whilst itself remainimdden in disguise, of
course, remains foreign to any kind of historiogmaphat is used to
stringing events, i.e. beings, together in somé &oexplanatory, causal
way along the washing-line of linear time.

from the venerable metaphysical tradition of thimtkbeing only with respect to
beings. Capobianco confusedly simply continuestthwition.

© Michael Eldred 2013-14



8 Being Time Space

In making the implicit meaning of being as preseesg@licit, by
bringing it out into the open, the temporal meanofidgoeing has been
uncovered. The phenomenon of time itself, howesganpt exhausted by
presence nor can it be clarified by linking it banicularly to being.

2. Time as 3D clearing for presencing and absencing

To understand whaimeis aright,

without which we never can

comprehenadnfinity, insomuch as one
Is a portion of the other,—we ought
seriously to sit down and consider what

idea it is, we have afuration, so as to
give a satisfactory account, how we
came by it.—What is that to any body?

guoth my uncle Toby.

Laurence Sterne

Tristram Shandy

Vol. Il Ch. 18.

So, how are we to think time more adequately thas leen the case
throughout the history of metaphysics? StartinghwAtristotle, time
itself has been thought as a one-dimensional, laungl [tnear, succession
of now-instants (Gkvvv) proceeding from an earlier to a later. Only that
which is present in the present now-instant wasighty and is today
still thought, metaphysically tbe really there, to be reallseal. What is
still coming from the futurés not yet, and what has past into the past
no longer. Hence, linear time itself, consisting afstring of now-
instants, has been thought metaphysically, stristlgaking, as largely
non-existent! The negations of not yet and no longave been
understood as a negation, a lack of being, i.ack bf presence in the
present. Heidegger, however, shows us in lucid pimemological finger
exercises that the two kinds of absence are byasnsinothing at all, or
mere negations, but rather themselves modes oémees The presence
in the present of what is not yet, still comingnfréhe future, is withheld
(vorenthalten), whereas the presence of what idonger is refused
(verweigert) retreatedinto absence. Such withholding (Vorenthalt) and
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refusal (Verweigerung, or betteRlckzug, retreadis an alternative to
Heidegger's term), although negative, are alsoimidy positive
phenomena: presenceithheld in the future andrefused presence
throughretreatinto absence.

The difficulty now is to look away from the presgrmhat are not yet
or no longer presented in the present, to the poasg of the three
characteristic modes of preserthemselveslt is necessary to explicitly
ask for whom presents are presently present, withheld in, teated
into, absence. The hallmark of human being itselfoi be the site, the
Da, for such presencing and absencing. The threesof presencing
themselvesmpact(angehen) human being itself. Suntpact(Angang)
IS the opening of human being itself as the openirthe clearing of this
three-dimensional presencing of tdenensionsof time. Dimension is
thought here from the Greek as a ‘measuring-throwgh‘passing-
through’ which in this case is a ‘reaching-through-Such impact is
only possible because the three dimensions, req¢hirach other in a
unified way, alsoreach (erreichen) human beings. Thisaching-to
(Reichen) is destowalof human being with time, a bestowal of unified
threefold presencing itself that impacts human dpairconspicuously,
not in a self-showing, but in the silequiivering of an attunememthich
sets human being itself ‘musically’ into resonankfence thetime-
clearing hides itself inconspicuously as ‘nothing at allyhilst
nevertheless affecting human being. Without thedves of the time-
clearing reaching human being, humans wouldoedtumanbeings

As three-dimensional clearing, time is now no langkought
linearly, but as d@ime-spacgZeit-Raum, ZS:14). The It that gives does
not send only the presence of presents in theictegdalisguises, but It
bestowsthree-dimensionabresencing itselthatreacheshuman beings.
Ashuman beings, humans agposedausgesetzt) to the clearing of 3D
time-space and have to stand it (ausstehen) sodertbey ex-sist, i.e.
‘stand out’ in the temporal clearing for presencamgl absencing.

Three-dimensional time itself is a reaching of theee temporal
dimensions to each other in a play of time in whidy, beenness plays
to future which in turn reaches itself to presenthis interwoven
reaching-to of the three dimensions enables flua/ement through a

© Michael Eldred 2013-14



10 Being Time Space

time-space thus unified. This unified 3D time-sp#self is bestowed on
human being in a reaching-through-to, so timefitsely be thought as
four-dimensionalvierdimensional, ZS:16), namely, the reachinghef
three temporal ecstasies to each other along hathdaching-through of
unified time-space itself to human being as tharahg to which human
beings are exposed and in which they dwell. Hun@ndgsas such are
stretched ecstatically to the three ecstasiesnod,tpassing through its
dimensions and moving fluidly between them. Thipasure to the
time-clearing is theimind®

The It thatgivesnot onlysendspresence itself, but isr@aching-to
that bestows Hence we have a giving (Geben), an historicadisen
(geschichtliches Geschick) and also a reachingob&dt (Reichen).
These gifts may be thoroughly two-edged, i.e. btstrifying and
joyous, but this gift-giving bestows human beingeit as ec-static ex-
posure. Post-metaphysically, being’s very meanirggy unfolded
(explicated) into the three ecstasies of the tilearing. The very
meaning of ‘simultaneity’ also changes, becausethihee characteristic
modes of presencing/absencing in their unity arsuaneous’.

Heidegger himself says that time-space is “preiapainly for this
reason can it [time-space as “the clearing reactorgne-another of
future, beenness and presence”] space, make rogmefogive space”
(vor-raumlich; nur deshalb kann es [der Zeit-Raum*“das lichtende
Einander-sich-reichen von Zukunft, Gewesenheit uBdgenwart’]
Raum einrdumen, d.h. geben, ZS)5The pre-spatiality of the time-

> Cf. Eldred, M. ‘Out of your mind? Parmenides' mgesarte-fact.org 2012

URL.: http://www.arte-fact.org/untpltcl/outyrmnd.hkm

Cf. however Heidegger’'s 1964 lecture ‘Das EndeRlelosophie und die
Aufgabe des Denkens’: “Accordingly, one day, preahly, thinking must not
shrink back from the question whether the clearihg,free open, is not that
within which pure space and ecstatic time, andyhigrg presencing and
absencing in them, first have their all-gathersttgltering place.” (Demgemalf
dirfte vermutlich das Denken eines Tages nichtdeor-rage zuriickschrecken,
ob die Lichtung, das freie Offene, nicht dasjersge worin der reine Raum und
die ekstatische Zeit und alles in ihnen An- und Abende erst den alles
versammelnden bergenden Ort habeZunSache des DenkeNgemeyer,
Tlbingen 1976 pp. 61-80, here p. 73)
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clearing means that it ‘has’ and ‘is’ no ‘whereytlrather is the open
clearing for every ‘where’ to takplace i.e. presenceas a locality (see
below 3 Space spaced by plage$his pre-spatial nature of time-spa¢e,

for some, is a cause for alarm, since it assertaatigritizes” or even

” Cf. Malpas, Jeff Ch. 1 ‘The Topos of Thinking’ aBd\. 6 ‘Place, Space, and

World’ in Heidegger and the Thinking of Plab8T Press 2012. Malpas’
thinking is characterized by the striving to avthé insight that — after
Heidegger, early or late — if place and space @ietexplicated
philosophicallyat all, they must be thouglais modes of presencing and
absencing in the world, and that means first ofialthe D3 i.e. in thepre-
spatialtime-clearing. Instead, Malpas plays down the temalpcharacter of the
Da in order to treat it as originary ‘place’, thularring the Da with place in the
multiple senses of i) the place (Platz) of prattibangs (Zeug) in a manifold of
places (Platzmannigfaltigkeit) where they ‘belonghich in turn is related to ii)
space (Raum) in its spatiality (Raumlichkeit), botftwhich being thematized in
Sein und Zejtiii) place (Ort) in the sense of certain tangithiengs (Bauten) that
‘space’, i.e. ‘order and concede space’ (Raum amegi), as thought through in
‘Bauen Wohnen Denken’, and iv) place (Ort) as iteedf thinking, when
Heidegger, in his late seminars, speaks of a “shitthe place of thinking”
(Ortsverlegung des Denkens) from consciousnes$get®# in connection with a
“topology of being” (Topologie des Seins). This dirf of quite distinct
significations of ‘place’ in Heidegger’s thinkingn@bles Malpas to lose insight
into the peculiarly inconspicuous and uncanny ratdrthe three-dimensional
time-clearing that allows the presencing and akiegraf all occurrents and
occurrences whatsoever in favour of place thoughtdown-to-earth way as
‘given’ geographical location or architectural sibich, ‘of course’, is ‘also
temporal’, so that the time-space symmetry of mogdrysics is simply
reversed to a space-time symmetry in which spaddiare are somehow pasted
together. This is a trap for thinking. Malpas ewewler-estimates Heidegger’s
own thinking of places, i.e. erected things (Baltas spacing space when he
asserts, “building does not ‘make’ places and eeittoes architecture”
(‘Rethinking Dwelling: Heidegger and the QuestidriPtace’ inEnvironmental
& Architectural Phenomenlogyol. 24, 1 Winter 2014 pp. 15-24, here: p. 22).
Instead, he claims, “Building involves a responsas&s to place”, for which he
needs no deeper Heideggerian insight at all.

Stuart Elden claims even a “privileging” of timeamspace irSein und Zejt
asserting, similarly to Malpas, that “In his lateorks Heidegger attempts to see
the two in an equal relationship.” (Elden, S. ‘Reking the Polis: Implications
of Heidegger’s questioning the politic#olitical Geographyl9, 2000 pp. 407—-

© Michael Eldred 2013-14



12 Being Time Space

“privileges” time over space. Heidegger's term ®hspace’ (Zeit-
Raum) is also misleading insofar as it easily sagg#at there is some
kind of conjunction of time and space (see preaggdootnote), and
Heidegger does indeed vacillate profusely in tivieadion. It is therefore
preferable to speak of thteme-clearing(Zeitlichtung) instead (a word
not used by Heidegger) insofar as it avoids a péssifatal)
misunderstanding, i.e. misinterpretation of therqmeena of time and
space themselves.

Such a misunderstanding and misinterpretation thgitly permeates
today’s Heidegger scholarship, even in the directid a bias toward
foregrounding space, spatiality and place, in paldr in relation to

422). Thus does ‘sensible’ thinking aim at ‘evemdiedness’. Michael Ruppert
shows himself to be also of this opinion in assgrtihe later equal status of
space with time from the gathering linkage of bioth >time-space< or >time-
play-space< ...” (die spatere Gleichrangigkeitaames mit der Zeit aus der
versammelnden Verknlipfung beider in einem >ZeitfRabzw. >Zeit-Spiel-
Raums< ... ‘Zur Rolle des Raumes beim spaten HerleggBarbel Frischmann
(ed.)Sprache - Dichtung - Philosophie: Heidegger und deutsche Idealismus
Alber, Freiburg/Br. 2010 pp. 191-214, here p. 193png with Heidegger, who
specifically asserts the “pre-spatial” nature ofdispace, at least in 1962, the
phenomena of being, time, space and place thenssgbeak against Ruppert’s
statement. Even Heidegger, however, is vacillaging inconsistent, for
example, when he writes, “we give the compound vitome-space’ a sense in
the direction that it indicates the inner unitytiofie and space” (geben wir der
Wortverbindung ‘Zeitraum’ einen Sinn in der Rich@pilald sie die innere
Einheit von Zeit und Raum anzeigt. Heidegger[M Frage nach dem Ding:
Zu Kants Lehre von den transzendentalen Grunds@&mipt of Freiburg
lectures WS 1935/36) Niemeyer, Tubingen 3rd prqnif87 S. 13), whilst
conceding that thereby “time plays a special r@tk€ Zeit eine besondere Rolle
spielt, ibid.). The pre-spatiality of time-spacécourse, does not mean in any
sense that space could be ‘derived’ (abgeleitethftime (ibid.), but it does
imply a priority in the sense of the time-clearimg@rimordiality. Cf. also e.g.
the 1969 remark: “The fundamental character ofdperpresence. ... Space and
time belong together, but it is not known how. Sy and temporality both
belong to the clearing.” (Der Grundcharakter daasSist Anwesenheit. ...
Raum und Zeit gehdren zusammen, aber man weiRwiehRaumlichkeit und
Zeitlichkeit gehdren beide zur LichtungZgllikoner Seminar&lostermann,
Frankfurt/M. 1987 p. 283).
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sculpture and architecture. Thus, for example, Jeasson and Kirsten
Jacobson baldly assert at the beginning of theéiclaron space, “The
Da, the ‘there,’ is space...”.When discussing Heidegger's concept of
Zeit-Raum later on in their article, there is nabaration of time’s
modes of presencing and absencing, nor any mepfigresence and
absence, An- und Abwesenheit, at all. Insteadirsttthere is reference
to Sein und Zeit“The meaning $inf of Daseinis temporality,” which
the authors then take as justification to writehiSl inseparability of
time and space — of ‘meaning’ and ‘extension’, @speak — invites
us to recognize a source for each that precedes #pmparent
separability. This is the ‘time-spaceZdit-Raun of Contributions to
Philosophy’ Time thus disappears erroneously behind “mednthgt
gives sense of direction to Dasein’s existing. Plassage the authors
cite from theContributions to Philosophgeads in part: “But, measured
against the usual ideas of time and space, heyeatt@emore originary,
and even more so time-spacgit-Raunh which is not a coupling of
time and space but their more originary belongimggether” (Aber Zeit
und Raum sind hier, an der gewohnlichen Vorstellwmgn ihnen
gemessen, ursprunglicher und vollends der Zeit-Rader keine
Verkoppelung, sondern das Ursprunglichere ihrer adusen-
gehdrigkeit, GA65:189, translation corrected). Thasnception of
Heidegger's in 1936-38 contradicts his employmenthe term in his
late 1962 lecture on ‘Zeit und Sein’ in which fadimensional time
itself is named the “pre-spatial” Zeit-Raum.

So an issue of the ‘phenomena themselves’ is ke stadecide how
they show themselves, i.presence and not merely an occasion for
scholars to quibble blindly over what Heideggenlie meant’ by citing
and comparing various passages from his writingssBn and Jacobson
do not draw attention to the preceding paragrapthénsection of the
Contributionsthey cite, which is entitled “95. The First Begimg’.
Heidegger notes here that in the First Beginninth whe Greeks, “...

8  John Russon & Kirsten Jacobson ‘Space: The opeihich we sojourn’ iriThe

Bloomsbury Companion to Heidegdenancois Raffoul and Eric S. Nelson
(eds.) Bloomsbury Academic, London & New Y&@®B13 pp. 345-352, here
p. 345.

© Michael Eldred 2013-14



14 Being Time Space

‘time’ itself and time as the truth of being aret rad all appraised as
being worthy of questioning and experiencing. Andtjas little is it
asked why time as presence and not also as padufamd come into
play for the truth of being” (...'die Zeit’ selbsihd sie als die Wahrheit
des Seins gar nicht des Fragens und Erfahrens d@wiverden. Und
ebensowenig wird gefragt, warum die Zeit als Gegahwnd nicht auch
als Vergangenheit und Zukunft fir die Wahrheit &s=sns ins Spiel
kommt. GA65:189). The First Beginning, he goes wmguestioningly
takes for granted “solely the un-canniness of upmsouce, of standing
presence in the openness\(bsia) of beings themselves” (einzig das
Un-geheure des Aufgehens, der standigen AnwesurtgirnOffenheit
(&AnBe1a) des Seienden selbst, GA65:189), thus missingedimporal
nature of the clearing of being itself — which apglalso to the two
authors.

As | have already pointed out, the pre-spatialifytime is not a
matter of Heidegger himself setting priorities, lofita binding to and a
hermeneutic recasting of the tradition of Westéinking that has itself
implicitly understood being all along as temporatheout, however,
having ever made this explicit. In so doing, thadition itself has
implicitly, although truncatedly, remained true tbe phenomena
themselves. Heidegger is ‘just’ questioning moreply unearthing
something unheard-of, thus bringing into the ligiit the historical
clearing something somehow known all along, alb®it without
encountering savage resistance from those defendued-worn
metaphysical habits of thought. Presumably, thssstance stems from
the historical necessity of a step back from thaapteysical will to
control or explain all kinds of movement knowinghpm the present,
which depends crucially on time being casthe linear time necessary
for the veryideaof effective causality.
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3. Space spaced by places

Much occurs without taking place.
Vieles kommt vor, ohne stattzuhaben.

What a pudder and racket in Councils
aboutoboio anduvrdéctacie; and in
the Schools of the learned about power
and about spirit,—about essences and
about quintessences;—about
substances, and about space.
Laurence Sterne
Tristram Shandy
Vol. Il Ch. 2.

Heidegger himself gives a clue in ‘Zeit und Sein’ lmow to approach
the question of space (Raum, which can mean atsont in English).
Similarly to both being and time, the task is tonkhspace from the It
that gives (cf. ZS:24). Space itself can only besgiwithin the 3D time-
clearing, for this is the sole clearing for any gmecing at all,
encompassing the presencing and absencing ofedepts and absents
(i.e. anything that occurs, or occurrents, to empén old word),
including those that are spread out and hence require sfai@sents
such as mathematical entities like triangles antlirah numbers, or
hermeneutically subtle, intangible, mooded phenarlée love, trust,
justice and their privative modes, presence withoutthemselves
requiring place or space.) Moreover, when attent®npaid to the
ongoing participial-verbal action of the verbs, @idng and presencing
themselves are nothing other than the reachingpvasg-clearing of the
time-clearing itself. Space, in turn, is spaceaderaumt, i.e. ordered
and conceded, made room for) by certain spreadpoesents and
absents taking place within the time-clearing b&stbon human being,
which is thus also implicitly spatial because hunising is always
already out there also with tangible, solid thingisis implicit spatiality
now has to be explicated. There is (It gives) mat fof all an abstract
space in general that is then filled with occursetdking place in
different places within space, but rather convgrseértain extended,

© Michael Eldred 2013-14



16 Being Time Space

built occurrents take their places, thus spaciragspvith local spots and
paths among them. Human being’s ecstatically $teete@xposure to the
3D time-clearing amounts to being out thevéh the presents and
absents in the clearing of the world, includingstavhich have always
already taken their places and given local spotsha now spaced
(eingeraumt) clearing. This being-with spatiallgeds some elaboration,
which | shall do drawing first of all on ‘Bauen Wuaoén Denken’
(Building Dwelling Thinking) that Heidegger himself references in
‘Zeit und Sein’ as a clue to thinking through thegm of space “from
the adequately thought peculiar character of pléaas dem zureichend
gedachten Eigenttimlichen des Ortes, ZS:24).

Dwelling is the way of being of human beings on the Ecitue).
This term (dwelling, Wohnen) thus replaces Heideggearlier usage of
existencan the world. Such dwelling is not only on the thathat bears
it with its mountains, valleys, plains and watgtants and animals, i.e.
a natural environment with its landscape, but diemeath the sky
(Himmel) with its seasons, the course of the suopm planets and
stars, its wind and weather, light and darknessthEand sky are thus
two poles of human dwelling. A third pole is thevide ones
(Gottlichen), messengers of the godhead (Gottiadit is either present
or has absconded. The fourth pole is the mortaksrijfichen) in their
togetherness with one another. The basic traitartats is that they are
capable of dying their own dea#is death. These four poles are folded
together into the simplicity (Einfalt) of thi®urfold (Geviert). Mortals
dwell on the Earthbeneaththe skywith one another antefore the
divine messengers bgparing (schonen) the fourfold. They spare the
simple fourfold by saving (retten) the Earth in freeing it non-
exploitatively to its own essence (Wesen) régeiving(empfangen) the
sky, going along with its celestial movements sekasons, weather, day
and night, byexpecting(erwarten) the divine messengers, waiting for a

®  Heidegger, M. ‘Bauen Wohnen Denken\iortrage und Aufsatzideske,

Pfullingen 1954, 5th printing 1985 pp. 139-156 framich key German terms
are cited in the following in parentheses. Cf. alBie Kunst und der Raum’ in
Aus der Erfahrung des Denkens 1910-18imann Heidegger (ed.).
GesamtausgabBd. 13 1983 pp. 203-210.
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sign even in the calamity (Unheil) of withdrawn\sdlon (Heil), and by
escorting (geleiten) their own dwelling into the customstbéir own
capacity to die. The sparing of the fourfold isghai saving, receiving,
expecting and escorting of its respective poles.

Into the middle of this fourfold, Heidegger theriraduces a fifth
element, namely, the¢hings (Dinge) with which mortals dwell and
claims, surprisingly, that the stay (Aufenthalt)ttwihings is “the only
way” (die einzige Weise) in which the stay in theurfold is
consummated in a unified manner. “Dwelling spates fourfold by
bringing its essence into things.” (Das Wohnen sthidas Geviert,
indem es dessen Wesen in die Dinge bringt. VA: 1483 elaboration of
the fourfold sets the stage for introducing thosecgl things, namely,
built or erected things(Bauten, gebaute Dinge) that are erected
(errichten). These include erected structuresidiatls, from houses to
buildings to structures such as power plants arybs. Erected things
are only appropriately erected things insofar asythccord with a
sparing of the fourfold in the fourfold sense ofaspg by taking
instructions (Weisung VA:153) for what and how ted, i.e. to build.

Heidegger adduces the famous example of the brifige. bridge
gathers (versammelt) the four poles of the fourfaldds own way. The
very word ‘thing’ in old German or English meangyarally ‘gathering’
(Versammlung) in the sense of ‘assembly’ (cf. OED)gathers the
Earth as a landscape on the banks of the rivendgés. It is prepared
for the sky’s weather in its changeability. It lsedne mortals on their
paths to and from one another in taking care af thaly business, and
it escorts the mortals also on their path to deaththe “last bridge” that
brings them “before the salvation of the divine’ovdas Heil des
Gottlichen, VA:147).

What is special about the bridge abualt or erected things that it
itself takes place (Ort) occupying apoint (Stelle) in the Earth’'s
landscape thagrants (verstattet) the fourfold aite (Statte) at which
space(Raum) is spaced (eingeraumt) with ie€al spots(Platze) and
paths (Wege). Places are thus not given place in sphuae,rather
conversely, space is spaced by places gatherindgothéold at a site,
which they do by taking place at a site. Places thake room for— i.e.
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space, einraumen — space. Any space in generdliding above all

three-dimensional Euclidian or Cartesian space, alpstract,

mathematical space with any number of dimensiasenly attained by
abstracting from the space that is spaced by thbegag-sparing

taking-place of erected things. In this way, Heggthinks space as
spaced, via erected things taking place as siteshfo fourfold, from

mortals’ dwelling on the Earth, sparing the foudfdln particular — and
this is a point that Heidegger does not make —Ehgh's landscape
itself is spaced via the built things that, in takiplace, give rise to the
paths along which mortals pass in their everydagllilvg and also to

the natural landmarks toward which they orientrthaivels.

Those other smaller tangible, extended things #natnot erected
have their spots (Platze) in rooms and spaces (Ratimat are given
room, or spaced, by erected things of the natupaakes. In English one
could also say thatithin places in the sense of erected things, especially
buildings, rooms are given room (Raume eingeraubnj, Heidegger
does not draw attention to this twofold possibilifyunderstanding and
translating German ‘Raum’ as either ‘space’ or fmoln general it
could be said that extended things, both erectédnan, take place and
have their places. Non-erected extended things sscfugs, brooms,
scissors, toilets and rolling-pins have their spotspaced rooms, thus
forming an interrelated network of spots in whicamfold things have
their proper spots and thus are arranged ‘in plagkére they belong.
This remark aligns with the discussion of the “nfialdi of places”
(Platzmannigfaltigkeit; SZ § 22) for “things” (Zeum 88 22-24 ofSein
und Zeit Heidegger does not discuss how non-erected, @stethings
take place, thus occupying their spots, in ‘BaueshWen Denken’, nor
in another talk, ‘Das Ding” to which | shall now turn to find out more
about the thing and how it gathers.

4. The It that gives: propriation

So far, an explication of the It that gives hasrbksdt out (see the first
two sections above), but this It returns with thimg. How so? Because

19 Heidegger, M. ‘Das Ding’ itVortrage und Aufsatzep. cit. pp. 157-175.
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the thing (Heidegger employs the example of a gaghers the fourfold,
folding the four poles into the simplicity of itswiy. Thus, through the
thing, does each of the poles mirror itself in dtieers in a mirror-play
(Spiegel-Spiel, VA:172). This mirroring “eventudtéereignet) each of
the four into a “simple enpropriation to each othdeinfaltige
Vereignung zueinander, ibid.). The decisive word Fallen: Ereignis,
which in normal German means ‘event’, whereas imdétgger’s usage it
takes on connotations of ‘eigen’ and ‘eignen’, pé.‘own’, ‘proper’,
‘appropriate’ and ‘propriation’. Das Ereignis ofettiourfold is thus an
‘eventuation’ in which each of the four comes ajppiately into its own
through a mirroring interplay with the others. Thathering of the
fourfold through the thing ‘simply eventuates’, mout ground, without
providing or allowing any explanation in terms &uses on which it
could be ‘blamed’ ¢it1oc). In the case of an erected thing which is a
place, the gathering eventuation of the fourfoldis a spacing of space
(Raum einraumen), i.e. the thingly mediated eveitdnaf space. Thus,
the It that gives, gives space onlya the mediation of erected things
taking place. The enpropriatitlg eventuation of the fourfold in the
mirror-play is the worlding of the world.

Likewise, the It that gives being by sending it agides time by
reaching it through to, thus bestowing it on humaging is the
enpropriating event, i.e. the Ereignis, which sinpéventuates
groundlessly. The event enpropriates human beswglfito the three-
dimensional time-clearing within which erected tisntake place,
occupying vacant points, thus spacing space. Thisfold giving holds
onto itself in giving and thus expropriates itselfenpropriating in the
sense that the enpropriating event, in giviogncealsitself. Hence
Ereignis is Enteignis (ZS:23), i.expropriation although in giving, the
enpropriating event does not give itself up; rather‘preserves its
property” (bewahrt sein Eigentum, ibid.). Beingndéi, and now also
space, can be seen to be the property given byenation in different
ways, each in its own, appropriate way. This givimgs an impact

1 Cf. OED’s entry for the obsolete verb ‘approprepproprie’ with an alternative
spelling ‘enpropre’ for the signification ‘to aseigr attribute as proper to’.
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(Angang) on human being itself which is thus enpedpd to the play of
presencing and absencing in the three-dimensiaomad-d¢learing and
thus also to the mirroring play of the world meddtby things.
Conversely, being, time and spaceed human being for their
eventuation. Otherwise they would have no impacttabever and
remain without witness. Hence, modern science’sutatson of and
insistence on the ‘objective reality’ of space dime is an illusior?
insofar as there is (i.e. It gives) objectivity ypribr subjectivity, and
human being cast as subjectivity is only one paldichistorical casting
of human being that still holds sway in our own &po

It will be noticed that there is a discrepancy lesw the eventuation
of time, on the one hand, and space, on the oditere time as time-
clearing is bestowed directly from enpropriationhereas space is
spaced only via the eventuation of world throughgiathering by things
into a mirror-play. Is this deviation from traditial metaphysical ways
of thinking time and space symmetrically on the sgtane, as it were,
problematic? Not if Heidegger's paths of thinking the three talks
referred to show up the phenomena of time and sgapeopriately and
simply in a way that we can follow in careful, sltought.

Heidegger further elaborates the mirror-play of tberfold of the
world as the “round dance of enpropriation” (Reigégs Ereignens,
VA:173) that “lightens the four into the shine bdktr simplicity” (lichtet
... die Vier in den Glanz ihrer Einfalt). With thégd other formulations,
he is attempting to show the simplicity of the vdang of a simple world
that needs to be ‘spared’ (geschont). This simméding through the
mediation of thinging things that gather the foldfis to be achieved, if
at all, by a “step back” (Schritt zurtick, VA:174pin ways of thinking
that are bent on dominating and controlling the ements of
everything. Heidegger’s thinking that steps backt<a world that may
arrive historically when “the thing things worldD&s Ding dingt Welt,
VA:173). Heidegger is only making preparations fbrs eventuality,

12 Cf. Eldred, M.The Digital Cast of Being: Metaphysics, Mathematics
Cartesianism, Cybernetics, Capitalism, Communicatiotos, Frankfurt 2009,
revised, extended, digital edition www.arte-fag.@8011, esp. Section 7.3.3
URL: http://www.arte-fact.org/dgtlon_e.html#7.3.3
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which include thinking human being itself as enprajged to the
bestowal of the three-dimensional time-clearingvirich the presencing
and absencing of presents play. Such a recastinguofan being as
enpropriated is not merely Heidegger’'s Utopia, &iutattempt to see the
phenomena of being and human being more clearlysanply. No one
can say today whether one day these unheard-afitsswill take root
historically and become ‘self-evident’, just as dgdhe subject-object
split is ‘self-evident’ but historically relativelyrecent and today
philosophically obsolete.

5. An alternative cast of world: the carousel aroud the
abyss

“The thing things world” in gathering the four pslef the fourfold into
a mirror-play with each other. The four poles dg and earth, mortals
and the divine messengers of the godhead. Thislesiogst of world
harks back to an historical world in which thereswa pole for the
godhead. Heidegger concedes in a way that thi®rluat world has
passed by speaking of the god who has abscondedidithg, but he
retains nevertheless the figure of the divine anehdts relics, such as
the “cross” (Kreuz, VA:175). The gods have flowindghas absconded;
their presencing retreated into has-beenness.tlare another name for
this pole of the fourfold occupied by the (todagait, has-been) god or
gods? Doesn’t the divine cover up another, singdgeper dimension?

Furthermore, mortals dwell in the world of the fmld both with
one another andith things, but this dwelling-with remains remarkably
underdetermined in Heidegger’s cast of world insaf& things assume
the special role of gathering and thus mediatingragthe poles of the
fourfold. Is this not a second deficiency? How taainterplay among
mortals be further determined, and also their piggrwith things?

These two desiderata will be handled in reverserord

Mortals dwell,valuing both things and each other. Their relations to
anything and anyone, i.e. to all that is preseut presents itself in the
world, are always those ofluing estimating esteemingincluding all
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the deficient modes of the§&.Thus you value your rolling-pin and
flour-sifter when making a home-made pizza. | vatoye tailor for the
suits he designs for his collection. She valuesclhébler who skilfully
repairs her fine shoes. He values his bicycle ifding to the woods to
enjoy nature. We esteem each other in an encotort@rnat each of us
has achieved or treasure how each of us has anegpdor the other. |
am envious of an author who has attained fame. disparage a song
you hear on the radio as shallow and commercialwis treated like
dirt because of the colour of his skin. As far asspnts and absents in
the world go, we mortals are continually estimatiuadue in a mutually
mirroring play.

In commerce, too, goods come together (com-meailgcting and
estimating their value in each other, mostly quantiely through the
mediation of money, which is reified value. Price an ongoing,
fluctuating, quantitative valuing of merchandise this way, things and
mortals reach out to each other and change plageslating among
each other, mirroring and estimating each otheddue in various
respects and degrees. Dwelling is thus an ongotumnd dance of
mutual estimationan incalculable, unpredictablgroundlessinterplay
that has countless different phenomenal forms, botisitive and
negative. Thus, for instance, the round dance ocanabconflict, a
struggle, bitter rivalry or even a war, or the mstiion among things may
amount to a blockage or monopolistic distortioncollapse of certain
markets. The round dance takes place also in spacihe places that
give spaces to space along with its local spotspatds. A bridge, for
instance, enables the circulation of commercialdgodhe meeting of
friends, the parting of lovers, etc. A store or kediplace enables the
meeting and exchange of goods.

This round dance, as already noted, is not withisutrictions and
fragilities. Not only are there many deficient medef estimating the
value of other goods and mortals that hinder smaattulation, but

3 For more on the power play of valuing, estimating asteeming cf. Eldred, M.

Social Ontology: Recasting Political Philosophy dhgh a Phenomenology of
Whones®ntos, Frankfurt 2008, second revised, emendddnd&d digital
edition 2011 available at http://www.arte-fact.@gontlg.html
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there is avieing among mortals for the estimation of both theirspeal
powers and their derived powers such as wealthtiqabloffice, social
influence, etc. This renders the round dance amesibn as apower
play. What is at stake in this power play is first of ladiw highly you are
estimated and esteemed, in order to enjoy the sifimairrored value.
Your very self-esteem is also not something youl fim your interior,
but is itself a mirroring from the world in whichoy have cast and
shaped who you are, i.e. your identity, thus g@rarstand in the world
for a time. The power play must not be seen onhaiperniciously
rivalrous light, for mortals also dwell well in wahg and appreciating
each other’s powers in the sense of abilities]sslkélxperience, mutually
benefiting from them. Hence mortals’ dwelling inetlworld can be
regarded insofar as an affirmatiygower round dance of mutual
estimationdanced on the Earth and under the sky. Tdmrethe thus
eventuating world insofar as their power round earg fair and
equitable In addition to saving the Earth, receiving they sknd
escorting to death, world is spared by mortalsinesing and valuing
each other and thindairly. The power play is then fair play rather than
foul play, which is ugly.

With regard to the divine pole of Heidegger's aagtof world as
fourfold, the divine messengers and the has-bedmyest be seen as a
cover-up for thanystery(Geheimnis) of the world, a cover-up that has
been successively exposed over the past few cesturhe mystery is
concealed and is also the lack of any groundaneAb-Grund or abyss.
A basic trait of mortals is that they are impactadgegangen), affected
by the abyss itself. Already the mutually estimgtpower play among
mortals and things, as groundless, is affine toathess. The mysterious
abyss has many names that name various uncanniffingplor
downcasting, perhaps even calamitous, existent@dsipilities of
mortals’ dwelling that eventuate without groundtheut reason, that
remain hidden in mystery. These include your owitlile my own
nothingness, the overwhelming, inexplicable mysténat there is
anything at all, your gift of freedom to grasp askape your own
singular identity (if you are brave enough to hdzd), my falling in
love, our shared commitment to creating artistyicalut of nothing
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something hitherto unheard-of, your being suckeexpticably into
depression, the politician’s blind hubris, the bard& boundless greed,
and so on. The abyss is the mysterious centralceofar all mortal
dwelling in the world that is free, creative, ungéy unsettling, deathly,
exuberantly vital, etc. Death’s worth living for.ddds that inexplicably
envelop us are also abyssal. Mortals spare thedworthis regard by
holding in awehe mysterious abyss.

With these two modifications, Heidegger's castinfy veorld as
fourfold is recast, with a twist, as a free powkaypof mutual estimation
amongmortalsand things dancedcround the abysspn the Earth and
beneaththe sky. This is the abyssehrouselof the world. In English
‘carousel’ first signified a tournament in whichights on horseback
tried to bring down a suspended ring with theiicks) hence a rivalrous,
perhaps even friendly, power play which now is giae philosophical
meaning in another setting. Later, the carouselamec a kind of
mechanical round dance of painted wooden horseschddren and
adults learning to ride the ups and downs. Thus @aeh of us play his
or her part in the round dance of the world.

Mortals belong to the world thus cast as an abysm@lusel in which
presents present themselves and absents absensethes) both
revealing and concealing what and who they areth@e presentations
in the time-clearing of the Da are open to Daseimbdes of mooded
understanding that are always already modes ahastig and valuing.
The play of estimation thus extends beyond thatgmmortals and
things, to the Earth and sky and death. Savingetn#h, receiving the
sky and escorting to death are, each in its own, vaé&so0 modes of
valuing and estimating. Even a fear of death, fstance, is a privative
mode of valuing it. There is no ‘value-free’ opapito the world, and
the value-freedom prized by the modern scientifbfyjective’ stance
toward the world is only an abstraction from angorary estimating,
valuing identity between mortal Dasein itself arte ttime-clearing
within which the play of the world takes and is v place. All
presencing is always already a valuing, so thatevakelf can be seen as
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a name for being itself. In this there is a res@eanith Anaximander’s
famous saying, the oldest philosophical fragmenhese’*

14 Cf. Eldred, M. ‘The Principle of Reason and Rigtgp. Section 5
‘Anaximander and the fairness of interplay’ andt®ec5.1 ‘Deepening the
interpretation of Anaximander’ arte-fact.org 200RIU http://www.arte-
fact.org/untpltcl/prncprsn.html.
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Appendix: Bodying in the World

0. Abstract to Appendix

This appendix supplements the section ali®&pace spaced by places
to approach the phenomena of Dasein’s bodying enviborld whilst
taking care not to reduce the extended body ta@oceal thing. The key
to the distinction between the two is given by thmtween the
ontological dimensions of whatness and whoness.

1. Body and corpus

| love the Pythagoreans (much more
than ever | dare tell my dear Jenny) for
their ‘y wp1oUOY Ao TOV TOUATOG,
€1¢ 10 KaAmg drhocodpeilv’'—their
‘getting out of the body, in order to
think well.” No man thinks right, whilst
he is in it; blinded as he must be, with
his congenial humours...
Laurence Sterne
Tristram Shandy
Vol. VII Ch. 13.

Human existing is bodily. This is self-evident. Téia lies the problem,
because existing and the human body have to bastodd as modes of
being, i.e. as ways of presencing in the time-adgathat is the Da of
Dasein. The bodily presencing of human being in wwoeld has to
become a question, thus losing its self-evidendexisting’ and
‘existence’ already signify Dasein’s mode of praseg in the world, so
that other things in the world, strictly speakimlp, not exist, although
they presence in their own modes of presencingadisdncing. This can
be said concisely by making the distinction betwetio andwhat i.e.
between existentialwvhoness(quissity) and traditional metaphysical
whatnesgessentia, quiddity). Bodiliness then has to becetved as an
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aspect of Dasein’s existing as somewho in the woiilzl that aspect
concerning its being in the world witxtended thingshat take their
places in the world, thus spacing the world spatialithin the time-
clearing (cf. 3 Space spaced by placabove). To say this bodily
existing of Dasein in the world, it is meet to diguish between the
human body in connection with whoness and the hunw@orpus in
connection with whatness, i.e. when the human bedaypnceivedas an
extended thing and treated accordingly, as in nmeeliavhere the
physician treats the body physically in accordangéh physical,
chemical, biological, anatomical, physiological,thpagenic and other
medical knowledge of the human body considered somewnhat.

| therefore reintroduce the term ‘corpus’ for tleter, which was
adopted from the Latin into English and signifiedrn the 15th century
on the body of a man or an animal, and not simplyead body, as
‘corpse’ signifies. Hence body and corpus are tames for the same
extended, sensuously experienceable, physical hdraame, but seen
hermeneutically through the As of whoness and tiseof whatness,
respectively. It is also useful to coin a neologisiaamely, ‘to body’ as a
verb to signify the bodily aspects of Dasein’s 8rip in the world with
extended things, especially Dasein’s bodily movemeand bodily
resting, i.e. itdodily bearing This signification of ‘to body’ as a verb
differs from the dictionary signification, which ® give body to’ (cf.
OED). ‘Bodying’ thus signifies here the bodily aspects of Dasdifés
movementsas Dasein, i.e. as being exposed as somewho to tee-th
dimensional, ecstatic time-clearing for presencamgl absencing. This
‘out-standing’ ex-sistence in the time-clearingldea Dasein to see and
understand a world cast in an epochal cast of bemgthe hermeneutic
As of an historical age that comes to language itkewise historical,
apophantic As through which the phenomena are adgédeand spoken
of as such-and-such, e.g. a house’s roof spoken of tsHuoaly as
consisting of atoms held together by physical fefée

15 Subjectivist phenomenology of the body associatithl mames such as Edmund
Husserl, Maurice Merleau-Ponty, Hermann SchmitznBel Waldenfels,
Thomas Fuchs, among others, distinguishes betwasyn(beib) and corpus
(Korper), but this distinction does not coincidehwihe distinction made here,
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Dasein’s existing in the world is not only alwayssentially also a
bodying, but this bodying isdividual, that is, each individual Dasein is
an individual who having it®wn body which, in turn, is an essential
aspect of its individuality as existing. Each indival Dasein is exposed
individually to the play of revealing and conceglimpresencing and

which derives from that between whoness and whatmestead, the bodily
who remains a subject, albeit no longer the fan@@arsesian subject of
consciousness but the unconscious bodily subjenttaphysical move made
already by Nietzsche. Thus, for instance, in anmebeok Thomas Fuchs has a
section headed “Der Leib als Subjekt” (The Bodyabject) in which we read
e.g. of the body as “medium” (Medium@as Gehirn — ein Beziehungsorgan
Kohlhammer, Stuttgart, 2008/2009 S. 97), “grour@fynd, ibid.) “as
resonance space for all moods and feelings” (at®Ranzraum aller
Stimmungen und Geflihle, ibid.), as “supporting giiutragenden Grund,
ibid. S. 98), etc., in order to conclude that fakling, perceiving, imagining,
thinking and acting is thus performed on the basebodily backgroundor in
other words: the subject of these activities isagivbodily.” (Alles Fluhlen,
Wahrnehmen, Vorstellen, Denken und Tun vollzieth silso auf der Basis
einesleiblichen Hintergrundsoder mit anderen Worten: Das Subjekt dieser
Tatigkeiten ist immer leiblich, ibid. S. 98). Besa&uDasein’s existing in the
world is always “tied” (gebunden, ibid.) to the lyatbes not mean, however,
that the body is the “ground” or “subject” of exigf. Rather, the body is an
indispensabl@recondition(sine qua non) of Dasein’s existing ecstaticailyhe
time-clearing. A precondition should not be contusegth ground. Furthermore,
because subjectivist metaphysics always proceedsdn encapsulated subject,
in this case, the body as subject, the unconstiodg now becomes “the
resonance space for all moods and feelings” unidgrbil conscious awareness
for, as Fuchs claims, “We can never bring our baslp whole into
consciousness” (Wir kbnnen unseren Leib nie alzgsn. vor unser
Bewusstsein bringen; ibid.). So now we have “maanls feelings”
encapsulated unconsciously within a body-subjedteareproduction of the
age-old metaphysical schema of a dichotomy betweascious reason and the
irrational, unconscious body in which now the balgccorded a higher
valuation, a kind of Nietzschean revaluation. Far $ame reason, the body is
also not the “medium” of existing but rather, thedium is the dimension of the
time-clearing itself, including the extended woeltibedded in it. The body can
only resonate moodfully by quivering resonantlyhatite mood of a situation
out there in the ecstatically temporal world.
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absencing playing out in the time-clearing, somewdifich happens
sensuously. Existential bodying must rely on semgmns to perceive
what is going on with extended things and otherssseusly in the
world, and such sense perception is always in tlesemt. Absents
presence for Dasein not through the senses, netisasly, although it
cannot be said that the presencing of absentstisalao bodily; your
remembering and anticipating, for instance, alse@olve modes of
bodying, especially with regard to the resonamdodednes®f such
remembering and anticipating. If you are worriedwisome upcoming,
expected confrontation, and are somewhat down@@sinstance, this
worry will affect also how youbear (comport, deport, conduct) yourself
bodily in the world.

2. Your bodily bearing

However you are in the world, you are in the warith your individual
body, bearing yourself bodily one way or anotherthe present, and
thus showing yourself to the world, including touyself, especially if
you take a look at yourself, physically ‘self-reflieely’, in the mirror.
Your bodily bearing includes your bodily actionsirap this or that, as
well as your posture, your gestures, your wearihgoor attire. In all
these modes of bodily bearing you show yourselfsgseusly to the
world and yourseltis who you are, even though for the most part you
are unaware of your own bodily bearing; it is hidd® you in the
background, although present. Others can ‘read’ @amikrstand your
gestures in any given situation, thus interpretogr ‘body language’
very simply and directly. Reporters like doing thvkien reporting on
news conferences with, say, politicians. How atwidin bears himself
bodily in a situation, his posture and gestures, his overall bodying,
shows how self-confident or diffident he is, whichturn affects how
rhetorically persuasive he is for his audience.hSaadily posturing and
gesturing can also be learned as a kind of stafjggaso as to
intentionally present your self to others in a @eridesired way to make
a certainmpressionon them with théook of who you are.

Your bodily bearing, including posture and gesturiss not the
expressionof something inside you that comes out into mastdfeon.
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Your bearing may show that you are, say, self-canft, or at least
present the look of self-confidence to the worldt khis is not the
expression of an interior subjective feeling off-®einfidence, whether
genuine or play-acted. Rather, your moods are how find yourself
momentarily out there in the world in a given sitoa, which is an
attunementwith the world at large, presenting and absentisglf
holistically in the time-clearing as itesonant quivering® and this
moodful attunement will inevitably show itself somesv also in your
bodily bearing, your bodying. Otherwise, your présenood may well
be hidden to others, and you may play it down asduise it, but that
does not mean it is a feeling inside you as anpgmudated subject which
may or may not then be expressed outwardly in popdsture and
gestures. The distinction is between disclosure laddenness rather
than between the inside and outside of a subjeshwiis an objective
world. A thought or a mood does not have to bedmsiou to be hidden;
nor does it have a spatial location at all, nott isonfined within your
extended body.

Your self-presentation in the world is also nevss showing of a
body-object, i.e. avhatwith certain properties that can be read off in an
objective, scientific manner and perhaps even dfusthtin some way.
This, of course, does not stop modern scientificpslogy from setting
up pseudo-scales that ‘objectively measure’ hunemabiour over sets
of experimental object-subjects in given, standasdi controlled
situations, thus attempting to emulate the ‘exaghef mathematical
physics through quantitative generalization fromnygngubjects. Your
self-presentation in the world is always your shayoff as who you
are, and others will always understand you as sdmeaw other, even if
they try to treat you degradingly ‘like an animak in an ‘objective’,
scientific manner, i.e. like a somewhat viewed tigio the scientific As
of the present age.

Not only will the others implicitlyunderstandyou ineluctablyas
somewho (albeit that they will not explicitly und&and that they are

6 Cf. myThe Quivering of Propriation: A Parallel Way to Mad998-2011
URL: http://www.arte-fact.org/qvrpropn.htmi
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understanding yoas somewho), but in doing so they will alsstimate
who you are, appreciating or depreciating your-pedentation. In
presenting yourself bodily as who you are to othgosl are exposing
yourself to the dimension @steemn which your showing-off of self is
evaluated and valued in some fashion, includingllithe many possible
shades of depreciation. Your attire, for instarved, be instantly seen
and evaluated as an indication of your who-stataksveho-quality in the
world (what kind of person you are), and you wikksks for the occasion
according toas whoyou want to present yourself and be accordingly
evaluated. There is no such thing as a value-fedeeesentation, since
whoness is eo ipso the dimension of mutually esteg@nd estimating
who-stands in the world, including the sensuoustyceptible bodily
posture each of us adopts, the gestures made smthal clothes each of
us presents to view from within a certain bodilatieg.

3. Bodily orientation

In bearing yourself bodily in the world, you alsské your bearings
in the world; youorient yourself. This orientation is first of all diregtl
with respect to your body: to the left or rightoab or below, before or
behind. Extended things and others’ extended bodid® world have a
place, or at least a position, with respect to ymun bodily orientation.
Whereas you are bodily always presehiye whereyou are, things and
others in your sensuously accessible surroundingalavays presently
there where they are, to the left or right, etc. Yobhere’ is always
individual and shifting, depending on where you presently standing,
sitting or lying bodily. In general one could sémat you always have an
individual stand here in the world, where this lpdtand includes also
sitting or lying that is also understood and eveddaby others. Your
bodily stand is an aspect of your showing-off sensly who you are in
the world. Whether you present yourself standingitting or lying can
be decisive for aghoyou are seen to be, including how you regard your
self.

Taking your bearings in the world, however, doe$ stop with
direct bodily orientation, for you are always inrteén surroundings.
You can take your orientation generally from the/,ske. from the
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position of the sun and stars, thus determiningtiadreyou are facing
north, east, south or west. Or you can take yoaribgs from certain
landmarks such as a mountain or a tall buildingthis way you can
decide which path to take in moving bodily throutdte world of

extended things. In your more immediate surroungliggu know where
the shops or the next homestead or the nearbytfareslocated, and
when you are at home or at work, you know wheraghiare to be
found, for each has its place in a manifold of efaevhich structures
your extended domestic or vocational world. Thelsmgs are not
abstractly objects with certain properties, butfuis@nd thus valuable,
practical things which you use one way or another various

applications. They present themselves to you frioenstartas useful for

a certain use, and you generally know the plaberethey are to be
found and where they belong, even and especialgnvthis place is not
sensuously present. You know, for instance, whaeekitchen scissors
are in a certain drawer in the kitchen and on tykt+hand side of that
drawer even when you're not bodily in the kitchémyour mind, it is

easy for you to be in the kitchen whenever you wéot your mind

encompasses also the spatially spaced world.

This shows that orientation in the world is not essarily directly
sensuous and also not tied to the present. Ratheknow where things
are in your familiar surroundings, and you get n@W where things are
in unfamiliar surroundings. You can only orient yseif with maps
because your orientation in the world is originaah orientation toward
the places of extended things both large (e.g.idgér a mountain, a
church spire) and small (your bedroom, your pagefopator) that have
already taken their places in the world, thus sgaspace and rendering
the world spatial. This structureghanifold of placesin the world
presents itself to your mind as a manifold of iotemected ‘theres’ or
‘somewheres’ from which you take your bearings éen bearing
yourself bodily in the world. At any present momentost of the
‘theres’ are not sensuously present to you, busqire themselves
nevertheless as soon as you think of them, i.ealldhem into presence.
They are readily available for presencing as neddegour habitual,
daily life-practices. For instance, you are notstantly thinking where
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the milk is to be found on your local supermarkeit you can re-call
where it is non-sensuously when you go shoppind,this orientation
enables you then to grasp the milk sensuously yotlr hand from the
refrigerated compartment and put it in your shogmart.

4. Moving yourself bodily through the world

So much motion, continues he [Bishop
Hall], (for he was very corpulent)—is
so much unquietness; and so much of

rest, by the same analogy, is so much of
heaven.
Now, | (being very thin) think
differently; and that so much of motion,
Is so much of life, and so much of joy,
and that to stand still, or get on but
slowly, is death and the devil—
Laurence Sterne
Tristram Shandy
Vol. VII Ch. 13.

Orienting yourself bodily in the world is complented, of course, by
your bodily movemenisi.e. your bodying through the world.
Orientation within a manifold of places of extendhathgs in the world,
however, is a presupposition for your moving badilfis manifold of
places can be called to presence in your mind.ifisiance, you may
recall places where you have been in order to plasther trip to that
locale. These places then come presently to mimam frboth
foregoneness and the future whilst remaining absafhien you go on
your trip, the absent places then become sensuqusisent to you
within bodily range, and you move vyourself througjms placed
environment, orienting yourself toward the largéacps that space the
space of that locale. In this way, yoear or approximateyourself to
certain places whilgdistancingyourself from others. Orientation is thus
complemented bgearingandfarring yourself.

Even with the advent of electric, electronic anditdi means of
communication that can overcome great distancessing some form of
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electromagnetic waves, bodily orientation and mgpis not obviated,
although places may be reduced to mere numbers agiehtelephone
number or an IP address. Nevertheless, when yoluadi@lephone
number with your finger or point your pointing de®is cursor at a
certain internet address with your hand or plaag yimger on a touch-
screen, you are orienting yourself by ‘fingeringitihin an arithmo-

geometrically abstracted space and bodily nearm@lsstract place, or
position, within that space. This abstract matherahtposition is

usually connected with some place in the worldhsas a company’s
location. Moreover, your body is also involved mstnearing, even if
minimally, through the fingering movements of ydimgers:’

You bodily perform sucimearinganddistancingalso with the many
smaller extended useful things you use in yourydaiing, usually by
walking toward or away from them, aeaching for them orputting
themaside You understand these practical thiragsuseful for this or
that, and this is how they present themselves to aguseful-for... .
Very many of them you take into your hand bodilywidgraspingand
manipulatingthem according to their practical use. They aues Handy
and alsomadefor the hand, such as a knife for cutting, or arévhote
control device to switch channels, or dashboardobstto control your
car’s functions, or a keyboard to type a messagmyMpractical devices
have displays for the eye to see settings and ipadlgt relevant
measurements. A staircase is a practical thinggdedi for walking up
and down its steps in order to near domestic oinbas places. Each of
these practical things has to be understasdseful for such-and-such
to be used, and so they offer the look of beindulider such-and-such.
Confronted with a new, unfamiliar practical devicgou fail to
understand its use properly, its practical loofy@lgh you nevertheless
understand it abstractlgs practically useful for something or other in
which (or as ‘totally useless’, a privation of udefss) your bodily
movements are involved.

7 For more detail on this, cf. nyigital Cast of Beingontos, Frankfurt

2008/2011 URL.: http://www.arte-fact.org/dgtion_eniht
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The things surrounding you within bodily reach dbheis always
already understoods useful for this or that, and in this sense asmvi
ause-valueAgain, they are not first of all value-free oligewith certain
properties but are always already valuable. Thalueris not stuck onto
them subjectively by a human subject; rather, ftbenstart they present
themselves in the look of usefulness and #migractically valuable for
some use or other in daily living. This is how thaye esteemed
practically. (Insofar, traditional metaphysics frorie start has
misunderstood whatness by skipping over the vailoemsion of things
to fixate on an underlying substrate with propar)idgodily movements
of some kind or other are required to use thesetiped use-values in
practices. Hence these bodily movementspaagtical actions Most of
your daily bodily movements are such habitual pcattactions or
associated with them. Even getting undressed far dtenight is a
practical action associated with using the bed g@daee for sleeping,
which is one of your useful habits of living thatduly valued.

Extended things present themselves not only asalbldun use but,
by virtue of their use-value, and derived from also valuable in
exchange. Aristotle saw this distinction and introed it already in the
fifth book of hisNicomachean Ethic&xchange-valuées how things are
estimated and thus ‘esteemed’ in the context oftwthay can be
exchanged for, i.e. on some kind of market. Oncenmerce is
introduced, bodily movements in the world gain alded aspect and
ambit, because going to market for all sorts ofdgois an essential part
of daily living for everybody.

On the individual, personal level, going to marlksetusually called
shopping Goods present themselves with monetary-valueejtags
according to which they arestimatedquantitatively. They present
themselves in the look of price. Many goods araiireq to fulfil the
usages of everyday living, starting with the moasib through to the
most luxurious and discretionary. All these thirage purchased to be
used in your own usages of daily life that alsoirefas whoyou
understand and estimate yourself to be and whaeesled for daily
living. This set of habitual practices could bedsty constitute your
guotidian ethosWho you understand yourself to be, including bods
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how you estimate and value yourself in your existen.e. your self-
esteem. Hence an intimate interconnection betwedfiesteem and
exchange-value is apparent in the sense that wdatpyrchase is a
mirror reflecting whom you estimate yourself to [#uch purchases
include those extended goods which you handleladsily, such as the
car you drive or the cart you push or the overgmat wear in winter.
Such bodily usage is never value-free, but alwdge a reflection of
your self-esteemed whoneSs.

5. Corporeal living and bodily existing

...for no mortal ... could have dissented
from so much, at least, of my uncle
Toby’s opinion, ‘That mayhap his sister
might not care to let such a Dr Slop
come SO near her ****’
Laurence Sterne
Tristram Shandy
Vol. Il Ch. 10.

| return now to the distinction between corpus &ody introduced at
the beginning of this appendix. Some aspects ofilypakisting as
somewho have been unfolded in the meantime, but all@ut corporeal
living as a somewhat? You and | are both livinggabhing organisms
and as such have something in common with livirgathing animals
and plants. A living organism consists of a set afjans each
performing a life-function that keeps the wholeaoforganism alive, i.e.
capable of kinds a$elf-movementf some organ is malfunctioning, you
don’t feel well. You feel lousy and sick, rathemithfit and healthy.
Often you can pin-point also why you’re not feelimgell. You ate
something that didn’t agree with you, or you drdank much, or you
may have twisted you ankle. In feeling ill, yourgos draws attention
to itself, showing itself in the present, wheredsew you're feeling well,

8 For more on the distinction between use-value actiange-value, see my

Social Ontology; Recasting Political Philosophy dthgh a Phenomenology of
Whones®ntos, Frankfurt 2008/2011 Ch. 4 v) and Ch. 5.
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your corpus fades into the background and is hidaer of mind,
although constantlrere spatially with you. For instance, you normally
walk without paying any attention at all to youefebut if you have a
blister on your heel, your foot will make itselftre®d, and present itself
as a part of your corpus causing you pain. If yaugband-aid on your
heel to remedy the hurting blister, you are trepainpart of your corpus
as a somethingas a somewhat, and not as part of who you as&
somewho. Your normal walking is not done lookingyatr feet, and it
Is doubtful whether you could walk doing so.

It is necessary also to make some distinction,pnesent in normal
linguistic usage, between youaorporeal feelingsand yourmoodsthat
affect also your body in rendering you uplifted downcast, and also
your sentimentssuch as hatred and love, that are your affectitraide
toward particular things, people and issues. Ify@feeling nauseous in
your stomach, you can speak quite properly of anfigenside, simply
because your stomach is something located inside garpus, which is
an extended thing with an inside and an outsidedaa be ‘seen’ also,
say, anatomically. Not so with a good or bad mduat tolours your
world momentarily as a whole, having an affatdo on how you bear
yourself bodily as somewho. Moods are envelopingzoepassing,
atmospheric, holistic, not located within your bpdyhereas corporeal
feelings are usually locatable somewhere specificyour corpus.
Sentiments are pin-pointed in being directed towaoinething or
someone in particular, but they are likewise nsfda you; rather they
are affective, value-laden ways of being out th@onantlywith the
something or someone concerned themselves.

Medicine is the science and practice that undedstgour body not
as a body, but as a corpus, i.e. as a corporealg lorganism that can be
treated when ill through medical knowledge anddp&rs. You become
a patient, patiently allowing yourself to be trehi@ote the so-called
passive voice) by a medical doctor who sees yorpusas a somewhat,
asa highly complex, organic, extended thing. That dioctor also treats
you with respect is his seeing yag a somewho with personal dignity.
The one hermeneutic As of whoness dovetails sealylesth the other
hermeneutic As of whatness, and the doctor canvsiipout friction
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between the two modes of understanding. A majareis®r today’s
medical practice is that the human body is confusét the human
corpus because the hermeneutic As of whoness ise®t clearlyas
such(an und fir sich) in our present age, but onlyliaipy, an sich.

As a living, breathing organism with a corpus, yowéan intimate
relationship with theair around you on which you rely to survive. All
living organisms, including also plants and aquatganisms, breathe in
some fashion. If you can’t breathe easily, youlteand you don’t feel
well. You may learn to breathe better through, saga exercisesfoga
Is a kind of knowledge and a set of practices @ lhuman corpus that
can enhance corporeal well-being. Yoga may alsoemakims to
enhance also the ‘spiritual’ side, which transldiese as the mind and
how you conceive yourself mentally, i.e. in the @utlearing, asvho
you are in the world. Here the mind is not regardestaphysically as
the seat of rational cognition, but is the saméhastime-clearing that
each who inhabits in his or her own individual waie mind (or soul)
IS human openness to being, i.e. to the time-cilganhereby ‘soul’
perhaps may be reserved to signify moredtened resonatingyith this
3D ecstatic, temporal opening. In this sense iicde said that yoga
can enhance both your corporeal and mental wetigh@nd such mental
well-being affects also how you bear yourself bpds$ somewho.

Corporeal well-being as a living organism has arimate
relationship with youreating and drinking habits, yourgastronomic
ethos Here, too, the hermeneutic As of whatness comiesngith that
of whoness, easily confusing the view. In deciditty become a
vegetarian, for instance, you may be motivated dipareal well-being,
say, in cutting down on fat in your dietnd also by how you see and
present yourself to yourself and the world as, sagcerned with animal
welfare. Cutting down on fat in your diet, in tuitself invariably has
the dual aspects of improving your corporeal heafil also enhancing
your bodily self-presentation to the world.

With sex the confusion of corporeal and bodily aspectiskedy to
become even greater for, if on the one hand, yexwa behaviour can
be regardedas driven by instinct directed toward propagationtoé
species, on the other, your erotic, bodily beatiag everything to do

© Michael Eldred 2013-14



40 Appendix: Bodying in the World

with as whoyou cast your self to be and also with the erptay you
play out with certain chosen others in games ofuaubr one-sided
erotic estimation. Your bodily bearing may be aitsexy or modest,
depending on your self-casting and the situatiomai®ver the sexual
instincts may be that drive your behaviour at atage of life, this is
always shaped and reshaped in the dimension of @dsoto such an
extent that the two aspects are scarcely inextecalhe erotic, bodily
bearing of men towards women in a given histoneaild, for instance,
IS not merely instinctual, sexual corporeal behamiobut multiply
overlaid and sublimated into the who-game.

Having sex, excreting and other expulsions are@iporeal what-
behaviours that are heavily overlaid with significa as bodily who-
bearings. All these bodily movements of whos agaréedas to some
degree shameful if performed openly, thus reflecting on the who-
standing of the one performing them in differentysvand to different
degrees depending on the social context, milieuadsal the culture. A
whole range of bodily activities is deemed tofdrvate, i.e. to be kept
concealed from general public view. Since meditias to deal with the
ailing corpus, it has developed its own vocabultwy name these
corporeal behaviours (and organs) in such a wayg asid them of their
shameful connotations. Thus fucking becomes coghgting becomes
excretion, pissing becomes urination, burping bexneructation,
farting becomes crepitation, and in polite companghemisms must be
employed, such as making love, easing oneself,mgakater, hiccuping
and breaking wind, respectively, to hide these gidv activities
linguistically. Often, asterisks and dashes arerted to in order to
avoid explicitly spelling out shameful words pongito shameful bodily
activities. Much humour is based upon saying exptior by innuendo
those activities deemed to be properly kept prieaid unsaid.

Today the cultural significance of corporeal bebavs is a well-
studied area, say, in the sociology of mores, ¢lrengh the present age
is blind to whonesas such The distinction is usually made in terms of
that between nature and culture, or nature andesocthus entirely
skipping over the deeper-lying ontological distiontbetween whatness
and whoness as modes of presencing. Thus, for dgammdern
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feminism makes the distinction between sex and geratcounting for
the latter merely ontically in terms of certain tawally specific social
practices that ‘produce’ a gendered woman or ag@eadman in various
identity-variants?’ Social practices are understood merely onticadly a
some kind of effective causal factors that canrifleienced by cultural
critique to change them. This gender-studies thigkiemains blind to
existential bodying, whilst drawing on so-callednfaist body theory
that fixates on the female corpus and the maleusonmerely embedding
them in cultural practices rather than posing giuestionconcerning
masculine and feminine modes of whoness. Such stignewould free
the view from stolidly attributing masculinity toen and femininity to
women, thus opening up insight into masculinityaaghallic mode of
self-presencing as who and into femininity as a enoflpresencing as
who thatlets presence.

Existential bodying and corporeal living remain ogghilosophico-
phenomenological questions, depending as they tdomyg on cultural
historical changes but, more deeply, on the herotenéds of whoness
and the hermeneutic As of whatness, respectivalsting an age. Both
hermeneutic castings have to be brought to mindkapdl in mind for a
complete view. A hermeneutic casting defi@ssvhat or who presents
present and absent themselves in the time-cleaffiregy historical age.
The philosophical task consists in attempting ®a®clearly as possible
aswhat or who presents present themselves, by detiiem presence.

The view is always obscured by the traditions ofvpus
hermeneutic castings that have to be patiently mstoacted and cleared
away to gain a simpler view, without the interventiof theoretical
constructions such as theologically based cosmesocand moral
doctrines, or today’s scientific models. The taskopen-ended, since
there are always aspects of the phenomena thatvardooked which
need to be brought to light. Such bringing-to-lightlways also a more
or less ugly power struggle among human beingsause invariably
there are vested interests in traditional castiBgsy/ond human power

19 Cf. my ‘Metaphysics of Feminism: A Critical Note dndith Butler'sGender

Troublé 2001-2013 at URL.: http://arte-fact.org/mtphysfimih
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struggles, however, the presencing of presasitghat and who they are,
remains an historical sending eventuating from Iththat sends (cf4
The It that gives: propriatiombove), which can be recast, for which the
human mind can only be receptive.



